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When certain .crimes are committed, one is said to be
born in certain ways and forms. The result is the conse-
quence of the present crime; and the consequence is only
sorrow which can be undergone in this life itself.

Further, certain rites do not appear to give any visible
results. Thus in 'karinyadF rites,, one ought to obtain
them, and this is traced to some defect in the performance
of the ancillary rites. The same explanation can be extended
to all performances. And with the'help of the 'mantras^
and 'oshadhis9 (medicines) we may develop this body so
well that. all the pleasures of 'svarga' can be experienced
in this life.

Hence there is no use in having a knowledge which is
said to give us the self as being different from the body.

Reply ; The"'devatadhikarana' establishes the vali-
dity of mantra etc; and as such the Mimamsaka admits the
^vargadiphala' which is experienced or enjoyed by the body
in a specific place and at a specific time. The specific place
is 'meruprishthadih". The specific time is after the bodily
death. The specific body is the 'taijasa' one. It is on this
basis that we have said that the 'sastra vyavahara' involves
pramatritva etc- viz., the self which appears in adhyasa.
Through an exhaustive enquiry into'the''codana^. Sahara
has come to accept a self which is distinct from the body.
And only such a self would make possible the upabhogya
svargopalabdhi9 (enjovable heaven).

Objection : This is inconsistant with Sahara's own
other statements where he rejects the validity of mantra
etc. Even without requiring the validity of mantra etc,
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